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TTPOBJIEM OITPOIIITAJA Y POMAHY YHTAY
BEPHXAPJIA IIJTUHKA: U3MEBY KPTBE U
3JIOUYMHIIA

Aiiciipaxin: Pag he ce mpeBacxonHo OaBUTH onporTajeM y pomany Yuitiau bepuxapaa
lmuuka. O onpowtajy he y pagy OUTH rOBOPEHO U3 ABE NEPCIEKTUBE, XKPTaBa U OHUX KOjU
Cy 3J104MH noynHuwIn. Metogoiioryja paja 3acHuBahe ce Ha MyJITUAUCHMIUIMHAPHO] NIEPCIIeK-
THBH, OZHOCHO IpuMeHU (uso3oduje Mopaja Ha KOHKPETHO KIbMKEBHO Jesio. Teopujcku
okBUp cactojahe ce u3 cinenehux pagosa: cryauje Entonnja bema Oapowatiaj u xpuwhan-
cxa emmiuxa (Forgiveness and Christian Ethics), crynuje Kaka Hepune O kocmoiioruiianuzmy u
oipowiajy (On Cosmopolitanism and forgiveness), crynija Bnagumupa Jankessesuda Oiipo-
winaj (Forgiveness) u [la au um tapedamo oupocimuitiu? (Should We Pardon Them?), xao u
crynuje [leppuja Mapduja non HacnoBoM IopasHarse: oiipowitiaj u rweiose iparnuue (Getting
Even: Forgiveness and Its Limits). Hemoryhnoct onpomraja y [llnnakoBom pomany Yuitiau
KopecroHaupa ca HeMoryhHoihy nmourHuoLa ia YBUAM pasMepe cBor 3i1ounHa. [lopen Tora,
OIIPOIITAj CE Y pOMaHy UMILTHIIUTHO TPAXKH OJf TPEKUBENUX U IIPUTOM Ce MOCTABIba MUTAIbE 1A
JI1 KO MMa IIPaBo Ja ONPOCTH Y UMe MPTBUX KOjU TO BUILIE HE MOT'y (UMEEHUIA KOja cama I10
ceOu Ipe/ICTaB/ba aropujy), a mto he takohe dutH jemHa o XMroTesa Haler paja.

Knyune peuu: Wnunk, Yuitiau, onpomraj, JeBpeju, XosokaycTt, KpUBULIA, TOKAjabe.

VBO[I

Enronn bemn ompornraj nedpuHuine Kao ,,MOpajdHM OATOBOP Ha HEMpaB-
ny"” (bemr 2007: 3). V konrtekcry IllnmuakoBor pomana Yuifiau, TOBOPUTH TIAK
0 ONpOIITajy Kao O ,MOPaJHOM OJrOBOPY Ha HeINpaBly  YWHU ce ey(peMHUCTHY-
KM, ODapeM aKko ce uMa y BUjly j1a Ou 3a yOUCTBO HEKOJIMKO CTOTHHA JIOTOPAIINLA
MPUKJIAAHUU TEPMUH MOTa0 OUTH ,,3104MH”. CTOra ce nocraBiba IUTabE UMa JIT
YOIIITE CMHUCJIa TOBOPUTH O OIPOINTAjy Y JaToM ciay4dajy. bemr (2007: 11) naBoan
kako B. JankemeBuh ,,XxumepdoMYHO yKa3yje Ha TO Aa je OIMpOIITaj yMpO Y JIOTo-

! Enrn. “Forgiveness is a moral response to wrongdoing” (Bash 2007: 3).
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puma cmptu Xosokaycra?” (Bemr 2007: 11). Camum THM, TaKBY 3JI0YHHN OV OH
ariconytHo Heonipoctusu. C apyre crpaHe, [lepuia uctide MOryhHOCT OpoInTaja
YIIPaBo y cllyyajeBuMa KajJa ce HeJeso MoKasyje HeolPOCTHBUM:

AKo mocToju HelTo mTo 3aBpehyje onpoinraj, oHAa je TO OHO LITO ce Ha Ip-
KBEHOM je3MKy Ha3WMBa CMPTHHU I'peX, HajrOPH, HEOTIPOCTHUBH 3JI0YMH WJIM O3JIeJia.
Opatie ¥ mpoucTHye arnopuja, Koja ce MOKe OIMCATH y CBOjOj CYBOIIAPHO]j M He-
YMOJBUBO] (hOPMAITHOCTH, O€3 MUJIOCTH: OMPOINTA] MPAIITa CaMO OHO HEOIPOCTH-
B0. YoBek He MOXe, WM He OU TpedaJlo, Ja OIPOCTHU; OIPOILUTA] IOCTOjH, aKO Ta
YOIIIITE UMa, CaMO TaMO TJie MOCTOju HeonpocTuBo. OJHOCHO, OMpOIITaj ce Aaje
kao HemoryhHoct cama 1o cedu. [locraje moryh camo oHia Kaga YMHM OHO IIITO je
nemoryhe® (Hepuma 2001: 32-33).

[Tpumena [lepuauHor uim JaHKe/beBUYEBOT TyMaueHa OIpoITaja Ha Xa-
HUH cJly4aj yKa3uBajia OM Ha JIBe aliCOJyTHE KPajHOCTH: XaHWH je 3JI04MH, IpeMa
Jepuau, ancosyTHO ONPOCTHUB (,,0MpalliTa ce caMO OHO HEONPOCTUBO™) WJIH, TIpe-
Ma JaHKe/beBU4Y, y MOTIYHOCTH HEOINPOCTUB (,OMPOIITaj je YMPO y JIoropuMa
cMptu XO0J0KaycTa”), Te OU ce TUME paj MOrao 3ak/byuutd. MehyTum, nurame
onpomraja y [InMHKOBOM pomaHy 3HATHO je KOMIUIEKCHH]j€ OJ] JaTor IM0jeJHO-
CTaBJbEHA, & JOJATHO I'a KOMIUTHKYjé M YMEEHHUIIA J]a Ce OIPOIIITa] UMILTAIUTHO
TPaXH OJ MPEKUBEIUX (IPU YeMY je YIMTHO MMajy J OHM IPaBO Ja Mpaiirajy
y UMe MPTBHX), Ka0 U Ja XaHa HU y jeJHOM MOMEHTY €KCIUIMIIUTHO HE TPAXHU
OTIPOIIITA].

CX0JHO HaBEeJEHOM, MOXKE Ce MOCTAaBUTH NMHUTame MOKajamha U HbEroBe He-
OMXOAHOCTH, UM YOIIITE CMHUCJIEHOCTH, MPUWIMKOM Tpaxema omnpoiutaja. bemr
(2007: 77) uctuye 'apapmoB cTaB 1a ,,I0OKajame 3a oapeheHe HapounTo yxkacHe
MOCTYIIKE He TpeJicTaBiba pasior 3a onpoiiraj*” (bem 2007: 77), mro camuM TUM
MOe yKa3uBaTh Ha HeMoryhHocT onpoiniraja: ,HeKa 3710/ej1a Cy TAKBUX pa3Mepa
Ja ce KacHHje TMOoKajarme MOKe YMHHUTU Oe3HaudajHUM — MocToje onapeheHa mo-
pajiHa MyTOBamwa ca KOjUX Hema IoBpartka myTeMm nokajama®” (Bemr 2007: 77).
Crpanamwe JeBpeja y Xosokaycty (uume ce IITnHKOB pomMaH 0aBU) HECYMEUBO
je TakaB 310unH. CTora, ynmpKOC MOTEHIH]aJIHOM MOCTO jaiby MOKajamba KO OHOTa
KOjH je 3710/1eI0 MMOYMHKMO, MOTYRHOCT OMpoIiTaja U Jabke je BpJOo yInuTHa. Xa-

2 Enro. “Jankélévitch also suggests hyperbolically that forgiveness died in the death camps’
of the Holocaust” (Bash 2007: 11).

3 Enrn. “[...] If there is something to forgive, it would be what in religious language is
called mortal sin, the worst, the unforgivable crime or harm. From which comes the aporia, which
can be described in its dry and implacable formality, without mercy: forgiveness forgives only the
unforgivable. That is to say that forgiveness must announce itself as impossibility itself. It can only
be possible in doing the impossible” (Derrida 2001: 32-33).

* Enrn. “Garrard rightly argues in relation to some particularly horrific actions, repentance
does not provide a reason for forgiveness” (Bash 2007: 77).

> Enrn. “Some evildoing is so great that later repentance just seems irrelevant — there are
some moral journeys from which there is no returning down the repentance route” (Bash 2007: 77).
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HUH CJly4yaj JIOJATHO OTeXaBa YMIbEHHIIA []a OHA CBOj€ Kajarme eKCIUTMLIUTHO He
n3paxana Te ce CTUYe YTHUCAK Ja ONpOoIUTaj U He Tpaxu. Kanxyn uctuye ,ma ce
MpallTamke JbyJMMa KOjHU ce He Kajy 3a HEONPOCTHBE MOCTYIKE YMHHU OJIBPATHUM,
ako He n Hemoryhum®” (Kanxyn 1992: 76). Mapdu, ¢ apyre cTpaHe, HAaBOAW Ja
TMOKajame MPEeACTaBba ,yHyTPaLlbH AYLHIEBHU YMH WIM MaK YMH KOjU TOceayje
CYIITMHCKY ApYIUTBEeHY IuMeH3Hjy. [loa yHyTpammsuM (IylmieBHUM) YMHOM, MO-
Kajame ce MOXe CMaTpaTy MpUXBaTambeM OATOBOPHOCTH 3a 3JI0 KOje MojeanHall
youaBa y CBOM KapakTepy, OA0alMBambeM TOI 3J71a, U UICKPEHOM pelieHohy aa
ce 1a cBe of cede Kako ou ce oHO uckopenmno’” (Mapdwu 2003: 41). Xana Hutu
TPaKH OIMPOIIITA]j, & BPJIO j& YITUTHO M TO Ja JIM JI0JIa3U JI0 CXBaTaha EeHOPMHOCTH
OHOTa MITO je mounHwmiIa (mTo Mapdu Ha3uBa ,,yHYTPAITHAM TYIIEBHIM YUHOM )
i joj bepr v uuTaoM HaBeJEHO CaAMO MPUITUCY]Y.

Henocrarak XaHWHOT OTBOPEHOT Tpa)era OMpOIITaja, Ka0 M YMUTHOCT
EHOT YHYTpALlIber Mpeodpaxkaja (Crio3Haje OHOra IITO je MOYMHMIIA), MOTY MaK
Ha UMIUTMIMTAaH HAYMH YKa3UBaTH Ha HEMOTYRHOCT HbeHe CIO3Haje eHOPMHOCTH
Xonokaycra. Y gajbeM paay HacTojahemo aa AaTy XUroTesy MoTBPIUMO.

OITPOUITAJ Y POMAHY YHTAY

XaHrHa KpUBHILIA j€ HEYITUTHA He caMO 3aXBasby jyhy YMbeHNIIN Ja je duma
OJITOBOPHA 32 CTPa/Ialbe BEJIUKOT Op0oja jeBpejCKUX KeHa IhbUXOBUM ClIabeM y Ay-
IIIBHII MTPIJTUKOM CeJleKIrja, TOKOM Mapiia Kao U y moxapy, Beh u Tome mro je
Hapelhema HEeKPUTUIKY U3BpIlIaBaia, He IOMUIIIbajyhivl HU y jeTHOM TPEHYTKY Jia
0/101je mocIymHOCT. YnibeHuIIa 1a je Y Bpeme M3BpIIeHa 3JI0/e/a Onia Heru-
CMeHa HUKAKO He yKa3yje Ha TO Jja Ou ce eBeHTYaJITHO MOIJIO UMAT! pa3yMeBamba
3a OHO LITO je YYMHMJIA: YOBEK He Mopa OUTH 0Opa30BaH J1a dOu Morao Ja pasiydu
JOOPO O[T JIOIIeT, aJli MOopa J1a TMOCeyje MOPATHA UHTETPUTET. YIUTHO je, Mely-
THM, J1a 1 ce XaHU MOKe TIPUIMCATH ofpeheHr BU/ AyIIeBHE 3a0CTAJIOCTH WU
MaK HAaUBHOCTH, Oyayhu fa TokoM cyhemwa pearyje momyT JeTeTa, ,,He cxBartajyhu
KOHTEKCT, IIpaBUJIa IO KOjUMa ce Urpajo, popmyse Ha OCHOBY KOJjUX C€ OHO IITO
j& OHa W IITO Cy JIPYTH PEKJIM MpepauyHaBaJlo Y KPUBUILY M HEBHHOCT, Ka3Hy H
ocnodoheme on kazue” (lnuuk 2017: 117-118): weHa ancoayTHa HECIIOCOOHOCT
JIa TIPOIIEHN CUTYaIHjy y KOjoj je M Ja CXOAHO TOMe IPUJIArOoJy CBOje TOCTYII-

¢ Enrn. “Forgiving unrepentant people for inexcusable injuries seems repugnant, if not
impossible” (Calhoun 1992: 76).

7 Enrn. “(Repentance may be conceptualized) as either an interior mental act with an
essential social dimension. As an interior act, it may be seen simply as the remorseful acceptance
of responsibility for the evil that one sees in one’s character, the repudiation of that evil, and the
sincere resolve to do one’s best to extirpate it” (Murphy 2003: 41).
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ke®, Kao u ,,3anamyjyhu” cTua Koju oHa oceha 300r UnkbeHHMIE 1A je HelMCMeHa
Ja paauje npucraje na Oyae MporaleHa 3J0YMHLIEM HEro Ja ce TO pa3oTKpHje
MOTy YKa3WBaTH Ha HeH MHTeNeKTyalHu aepunut’. Mehytum, unmeHuIa na je
y 3aTBOpPY YCIiena Jia TOTOBO caMa Hay4d Jja YUTa U THIIIe XUTIOTe3y O HEeHO| Jy-
IIIEBHOj 320CTAJIOCTH Yy BEJIMKO] MepH 10BoAW y mutame. Majka Jlaku (Michael
Lackey) y paxy noja Ha3uBOM ,, YMETHOCT 'unTama’'’ 1 caMOyOHCTBO HAKOH XO0JIO-
kaycta y [llnuakoBom Yuitiauy™"! 3acTyma MUIIbEbE fa je XaHa TEK CBOjUM OITH-
CMEaBabEeM Y 3aTBOPY IOCTAJIa 3a1IpaBO CBECHA pa3Mepa OHOra ILITO je yUUHMIIA!

[pe cybemwa, npe Hero WTO je Hay4yWiIa Ja yurta, XaHa ce HUje ocehana Kpu-
BOM. ¥ TO BpeMe, HUKO je HUje MOrao cMaTpaTd OAIOBOPHOM, Yak HU cyA. Kako
ce yorite 1 Moria ocehatit KpuBom? JeJHOCTaBHO je BPIIMJIA CBOJY AYyKHOCT Kao
OJITOBOPHHM M TIOIITeHM 3amnociieHn. MehyTum, y 3aTBopy, noxuBena je TpaHcgop-
Malujy Koja joj je omoryhmnia npucry y yHyTpalsb1 KUBOT ,,MPTBUX”. A TO IITO
Cy jOoj TH Opyry peKsid OWIIO je J1a UM je HaHena 3710, U Ja je MPUTOM TO YYMHWIIA
YUTAaBOM HU3Y APYTHX JbyIH, OWIO Ja Cy OHM TaJa OWIM MPUCYTHU WM He. AJU
BKHO j€ HAIIaCUTHU Ja ce XaHa y TOM MOMEHTY cMaTpa KpUBOM He 3aTO HITO je
MIpeKpIIMIIa HEKH ariCTPAaKTHH Mopall (prio30dckor cucteMa win oapeheHr 3aKoH
MehynapoaHsor cyna (,.cyn”). CmaTpa ce OArOBOPHOM jep je Hayauja MojequHad-
HUM JbyauMa. Caza kaja je Hay4yuia Jla YUTameM JOIpe 10 YHYTpALIHer KMBOTa
JPYrUX, HApOYUTO OHUX KOjUMa je Hay[ausa, TUM JIpyruMa je jata moryhHoct ga
10j CAOMIITEe CTBAPHOCT M NMPUPOJY HEHOT 3JI0YMHA. YKPATKO, YUere Jla ce YuTa-
EeM J0TIpe 10 Apyrux oMoryhasa nojeAnHIly Aa OCTaHe CBECTaH MpaBa Apyrux Ha
nocrojame'? (Jlaku 2018: 149).

BopruHrron HaBoau ,,Ja XaHWHA MHIMIMjalUM]ja y TPAIUIUOHATIHUA XyMa-
HUCTUYKH KIHVKEBHU KaHOH TPENCTaBsba MOCTU3ahe MOPATHOT 00pa3oBama, Te

8 HaBeneHy unmeHMIly XaHUHE ,,HeMOTYRHOCTH [1a CBOje oaroBope (Ha cyhery) npuiaroan
y ojiHOCy Ha myOnuky” JIaku MPUIHKCY je HheHOj HeCIocoOHOCTH aa ., unrta’ apyre” (B. Jlaku 2018:
150).

° HaBe/IeHOM XHIIOTE30M OU ce MOIJI0 GaBUTH HEKO 01 OyayhuX HCTpaKHMBatba.

10V cmucny ,untama” ApYruX JbyIH, BHUXOBOT YHYTPAIIET KUBOTA; y pagy ce He MUCIH
Ha YMTAbe K0 COJIMTAPHY aKTHBHOCT.

' “The Art of 'Reading-To’ and the Post-Holocaust Suicide in Schlink’s The Reader”.

12 Enri. ,,Before the trial, before she could read, Hanna did not feel guilty. At that time, no
one held her to account, not even the court. How could she feel guilty? She merely did her duty as
a responsible and sincere employee. But while in prison, she underwent a transformation, which
enabled her to access the interior lives of 'the dead’. And what those others told her was that she
violated them, and that in violating them she violated a whole range of other people, whether they
were there or not. But it is important to note that Hanna finds herself culpable at this point not
because she violated an abstract moral of a philosophical system or a specific law of an international
tribunal (’the court’). She feels accountable because she wronged individual people. Now that she
has learned how to read her way into inner lives of others, specifically those she wronged, those
others have been able to communicate to her the reality and nature of her crime. In short, learning
how to read one’s way to the other enables one to feel the other’s claim to existence” (Lackey 2018:
149).

186



Jlazuh K., ITpobnem onpomrraja y pomany Yuiiau...; Y3JAHHUIA; 2025, XXII/1; ctp. 183-195

KOHCEKBEHTHO CTeTleHa CaMOCBECTH KOJjU je HAaBOAM J1a KOHAYHO MIPU3HA KPUBHUILY
3a oHO mTO je yunHwuna'*” (Boprunrron 2011: 207). Xana u cama (y U3BeCHOM
CMHUCITY) UCTUYE CBOjY OATOBOPHOCT 3a OHO IIITO je yUYMHWIA y pasroBopy ca bep-
TOM HEIOCPE/IHO Ipe U3JacKa U3 3aTBOopa:

Kap te HMKO He pa3syme OHIa HeMalll HM KOMe Ja Tojaxem padyHe. Hu cyn
HUje UMao TIpaBa Ja TPAXH Jia My TOJIOKUM padyH. AJi MpTBU TO Mory. OHH pasy-
Mejy. Huje uak HM HEOIIXOIHO [a Ccy IIPUCYCTBOBAJIM OHOM HITO ce jorahaso, a ako
jecy, OHJia TeK CaBpIleHO J100po pa3yme]jy. Honasuiau cy cBake HohH, 3Bajia UX ja
um He. [Ipe mporeca cam jomr ycreBasa aa ux ogarsam, nocie Buie He (Imnnk
2017:212).

Haseneny uumenuily norsphyjy u peun Muxaena bepra npexusenoj Je-
BpejKM K0joj je XaHa 3aBellTana HOBaIl: ,,Y CBaKOM Clydajy, CBECHA je IITa je
ypaguia IpyruMa, y Joropy 1 Ha Mapury. To Mu HHje camo pekJia, Beh ce Tume
MOCTIEAUX TOAMHA Y 3aTBOpPY MHTeH3MBHO OaBwia” (I1lmunk 2017: 229). Kapak-
TEpPUCTUYAH je UCTOBpPEMEHO M XaHUH M300p JIMTepaType HaKOH IITO je Hay4usa
Ja unTta (M MHIle) a KOju ce cacToju U3 Jefia aytopa kKao mro cy I[lpumo Jlesn,
Enu Buzen, Tageym bopoBcku, JKan Amepu (KEHKEBHOCT KOjy Cy IUcalie XpTBe
XosoKkaycra) Kao U JHeBHUUKMX Oenemku Pynondga Xeca, kibure XaHe ApeHT o
AjxMany y Jepycaniumy 1 Hay4yHe JIUTEpaType O KOHLIEHTPALMOHNUM JIOTOpUMa (B.
Imuak 2017: 219). Xany npe oyiacka y 3aTBOpP KapaKTepuIIly HE caMO HeJI10CTa-
TaKk MHTEpecoBama 3a Jpyre, Beh M HECMOCOOHOCT ,uuTama” HUXOBUX YHYTpa-
mmbux kuBoTa (B. Jlakm 2018: 150). Mehytum, yBUIOM Y UCKYCTBa JBYIU KOJU CY
X0JIOKayCT MpekUBENH, Kao U OeJIeIIKM HAllMCTUYKUX KPBOJIOKA, XaHa I0oCTaje
CBeCHa pa3Mepa OHOTA IITO je YIYMHIIA ajTh U JI0 KOje je Mepe Halm3aM OMo jeqHa
nepBepTHpaHa uaeosoruja. Mehyrum, kako BOpTUHITOH y CBOM pajly HABOIM:

VY KoHayHMLM, HAaBEeJEHA JIUCTA je caMO CIMCaK juTeparype. Mu HUCMO ymo-
3HATU ca TUME Kako XaHa 4uTa HaBeJIeHe KibUre, HUTH Ja JIM JOJIa3U JI0 UKAKBE
CMO3HAje BUXOBUM YUTAIBEM, KO YOIIITE JOJa3U — OCUM aKO HeHO CaMOyOHUCTBO
HEMOCPeHO Mpe M3/TacKa M3 3aTBOPa HAKOH OCAMHAECT TOJWHA HE TyMA4HMO Y
cBeTty meHe camoocyae'* (Boprunrron 2011: 218).

Jlaku XaHMHO caMOyOUCTBO HEMOCPEIHO Ipe U3JIacKa Ha CJI0DOY JI0BOIN
y BE3y Ca YMIbEHUIIOM [Ia HUje XKejlesa Aa ce BpaTH APYIITBY Koje je omoryhusio

3 Enrn. “(Schlink has been criticized by some and praised by others for apparently
showing) Hanna’s induction into the traditional humanist literary canon as the means of attaining a
moral education and so a degree of self-awareness that leads her finally to acknowledge culpability
for her past actions” (Worthington 2011: 207).

14 Enru. “But in the final analysis, this is nothing more than a reading list. We are not told
how Hanna reads these books or what she learns from them, if she learns anything — that is, unless
we read her suicide on the morning of her eventual release after 18 years in prison as an act of self-
condemnation” (Worthington 2011: 218).
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0 jaBy UAEOJIOTHje Kao Mo je Ham3am (B. Jlaku 2018: 153), o yemy nemuMuaHO
ropopu 1 CiadepT Koju HABOIM ,,a MAKO Pas3jior HEHOI caMOyOHUCTBA HHUjE €K-
CIUTMLIMTHO JaT, HAjOUUIJIEAHUjU 3aKJ/byyaK jecTe Aa (XaHa) caBiafaBIlU CBOjY
HEMUCMEHOCT, TIocTaje MopaiHo ‘mcMena’™ ! (Cmabdept 2009: 152) te je, He MO-
raBIlY []a )KMBU Ca OHUM LITO je yYMHWIA, OJulydniIa aa cedu ogy3me xuBot. Ha-
BeJIeHy UMIbeHMIly OTBphyje 1 BOpTHHITOH KOja HaBOAM ,,Ja XaHMHA 3aKacHesa
MOpaJiHa eyKalldja MocTaje OUuIIeHa 3aXBajbyjyhu UYMmbeHUIM 1a TIOYMHU Ca-
MOYOMCTBO [JaH Ipe M3JacKa M3 3aTBOPa, KA0 M OUMIJIEJHUM IOKYyIIajeM Ja ce
MCKYIIH MTPEKXHUBENIOj KPTBHU MOCTXYyMHOM HOBYAHOM JOHaImjoM'®” (BoptuHrTon
2011: 207-208).

Mapdu y cBOM pajy HABOIM ,,4a IIOCTOJU CXBaTarbe IPeMa KOME Cy caMo
KptBe'’ 3104nHa y fonoscajy aa (3noumH) orpocte'®” (Mapdu 2003: 14). bem y
CBOM paj1y UCTHYE ,,J]a Ce To/Ipa3yMeBa 1a CaMo 5KPTBE MOTY OIIPOCTUTH HETpaB/1y
Koja uM je HaHeta. [...] Ompornraj je map ocode K0joj je yuumeHa Hempasiaa, a
He outo kor nojeaunna'®” (berr 2007: 134). Bem (2007: 171) tutrpa Mundenka
KOju cMaTpa ,,Ja KPTBE MOHCTPYO3HHMX CBHUPENOCTH HE IMpallTajy — U HEe MOTY
onpoctuty — Oyayhu na cy ‘mirdesne’: yryuieHe Cy racoM, CllaJbeHe, CTpesbaHe,
W3ITIaJbUBaHe U OallaHe Yy MMITPOBU30BaHE MAacOBHE I'POOHMIIE WJIM OCTaBJbaHE
Ja TpyJie Ha oTBopeHOM. OHM KOjU Cy MIPEXKMBEIN MOTY OUTH UCYBHIIIE TpayMma-
TU30BaHM U CJIOMJbeHU Te Yy HemoryhHoctu Jia onpocte®®” (2007: 171). BaxHo je
HapaBHO McTahu 1a XaHa HM y jeTHOM TPEHYTKY EKCIUIMIIUTHO He TPaXu OIpo-
1ITaj HUTU OJ] TIpeXuBeuX kpraBa (Oyayhu ga Tokom cybhemwa umak jgojasu y
KOHTAKT ca JeJHOM OJ1 IbMX ) HUTU 1TocpeiHo. OHa jeIHOCTaBHO HABOJM ,,1a MPTBU
rMajy mpasa Jia joj Tpaxe jga nosoxu padyn” (nmmuk 2017: 212), u3 yera bepr
Y YMTAOIY UMITTMIIMTHO U3BOJE 3aKJbyUaK JIa ce OHa Kaje 1 fa Ou MpTBe (Kaja ou
MOIJIa HAPABHO) 3aMOJIMJIA 3 ONPOIITAj, LITO CaMo MO ceOH MPEeACTaBba allopujy
1 $U3NUKy HeMOryhHOCT. ¥ Ipuiior 3akjpyuKky Ja ce XaHa Kaje M Ja je CBecHa
OHOTa HITa je MOYMHIIA MOKe TOBOPUTH U JIUTEpaTypa 0 XO0JIOKAYCTy KOjOM ce

15 Enri. “The reason for her (Hannah’s) suicide is not given, but the most obvious conclusion
seems that as she overcame her illiteracy, she becomes morally ’literate™ (Slabbert 2009: 152).

16 Enrn. “Hanna’s belated moral education is made clear, it has been suggested, by the fact
that she commits suicide on the day before her eventual release from prison and apparently seeks to
make amends with her surviving victim via a posthumous monetary donation” (Worthington 2011:
207-208).

17 HaBesiena MapdujeBa TBp/rba OHOCH Ce Ha ajie, OJHOCHO HACTpajajie KpTBe.

18 Enrn. “There is a sense in which only victims of wrongdoing have what might be called
standing to forgive” (Murphy 2003: 14).

1 Enra. “It is regarded as axiomatic that only victims can forgive wrongs against them. [...]
Forgiveness is the gift of the person who has been wronged, and not of any other person” (Bash
2007: 134).

20 Enrn. “The victims of these monstrous atrocities do not — and cannot — forgive because
they have 'vanished’: gassed, burned, shot, starved and disposed of in makeshift graves or left to rot
in open air. Those who survived may be traumatised and broken and so unable to forgive” (Bash
2007: 171).
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Xana y 3aTBOpY 0aBMia, Kao U beprose peun ,,Ja je XaHa CBECHA IIITa je ypaauia
Jpyruma, y JIOTopy M Ha Mapury” Te Aa My TO ,HHUje camo pekJia Beh ce Tume y
3aTtBOpy MHTeH3UBHO OaBwia” (Inmuuk 2017: 229). Anm nja 1 My je XaHa 3amucTa
TO eKCIUTUITUTHO U pekja? Moxe OuTH, HapaBHO, [ia je MocTaja CBecHa pa3Mepa
OHOTra IITO je YUYMHMJA, ali XaHa HU Yy jeIHOM TPEeHYTKy TOKoM beproee kpart-
KOTpajHe MOoCeTe H0j Y 3aTBOPY EKCIUIMIUTHO HEe M3roBapa Jia ce Kaje, joll Mame
na Tpaxu omporinraj. Kako BopTHHITOH y cBOM pajay HaBOAM, ,,XaHa HE HYIU
HHMKaKBa CaMOOINpaBlama, U y BehieM Jey pomMaHa yomuiTe joj HUje AaT riac y
pomany>'” (Boprunrron 2011: 212). BoptuHrron takohe HaBoau ,,Jia oHa (XaHa)
HE MPU3HAje COTICTBEHY MOpaJIHY KPUBHILY; HUKa/la HEe U3roBapa "To IITO caM yuH-
HWIa dmo je norpemiHo’. He HacToju a ce MICKYNM HUTH MOKAXKE CakKaberhe WIN
caocehare npema cBojum xkptBama®?” (Boptunrron 2011: 212). Bepr u unrtaonu
CYy TH KOjH 3aKJby4aK Ja Ce OHa Kaje M3BOJIe U3 HEHUX O/ATOBOpA U YMHHEHUIIE Aa
ce DaBWIa MCTpaxkuBameM Xosokaycta. Hacynpor ayropuma kao mro cy Coa-
oept u Jlaku koju XaHMHO caMOyOUCTBO OBOJE Y Be3y Ca UMIEHUIIOM Ja je,
HAyYUBIIN Ja YUTA U THIIIE, IOCTaa CBECHA 3JI0YMHA KOjU je OHA Ka0 eKCIIOHEHT
Harm3Ma nouynHuna, Jlejsun Xep, ciieHapucra ¢uima ,,Ynuraq”, kako HaBoze Bajc
u Kynep-Jlenku, uctude:

INocraje jacHO y TpeHYTKY KaJa HUjeJlaH Mmycall OusIo Kor nopekJa, mpuKasyjy-
hu 3m04MHEe HEMAvKOT HApo/Ia, HeMa MOPAJTHO MPaBo Aa MPYKH CBOjUM JTUKOBUMA
dmo kakBy MoryhHOCT HCKyIUbema. [...] XaHa, Ha MHCHCTHpame ayTopa, He JIOo-
JIa3u JI0 CIIO3HAaje OHora IITo je yuuHuia. Moxe ce takohe pehu na je duio kakBo
pasyMeBare 3JI04MHA TAKO EHOPMHMX pasMmepa mpocto Hemoryhe® (Bajc, Kymep-

-Jlenxu 2009: 429).

Bajc u Kynep-Jlenkn (2009: 429) nomumy kaxo IllnnHk Takohe ncruue
XaHMHY HeMOTYNHOCT cIO3Haje OHOra IITO je YYMHWIA: ,,Y B0j [XaHH] MPUCYTHO
j€ MOpAJTHO CIENuIIo... Y 1W0j je 3aKucTa HemTo Heaoctajano>”. OHM 1abe HaBO-
1€ ,,Jja nako oHa [Xana] (Ha)yuu ceOe Ja yuTa U MULIE, BeHO MOPAJIHO CJIEIUIIO
ocTaje HepaspelleHo Jo Kpaja. FbeHo camoyducTBo, Kako ra MM BUIUMO, Npejl-

2! Enra. “She (Hanna) offers no self-justifications and, for the most part, does 'not speak of
her own accord’ throughout the book” (Worthington 2011: 212).

22 Enra. “She (Hanna) does not admit that she is morally guilty; she never says "what I did
was wrong’. Nor does she atone or show remorse or sympathy for her victims” (Worthington 2011:
212).

2 Enrn. “It’s clear the moment you finish the novel that in no sense can it be seen as a
book about forgiveness. On the contrary, Schlink makes it plain, both in his writing and in private
conversation, that no writer of whatever background, portraying the crimes of the German people,
has the moral right to extend to his characters any possibility of redemption. [...] Hanna, at the
author’s own insistence, reaches no real understanding of what she has done. You may even argue
that no understanding of such extreme crimes is even possible” (Weiss, Cooper-Lehki 2009: 429).

2 Enrn. “There’s an element of moral blindness in her... There was something really
lacking in her” (Weiss, Cooper-Lehki 2009: 429).
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CTaBJba HEHO IMpHUXBATabe Aa je APYrd BUIE Kao 31y U Ja Muxaena He MOxe Aa
jOj OTIpOCTH, Te CYMHIaMO J1a je KO Hhe MOIJIO OMTH HeIBOCMHUCIICHOT Kajama”
(Bajc, Kynep-Jleuku 2009: 429). ¥V gatom ciyuajy, Oyayhu aa nokajama Hema,
XaHa He MOXe 3aCTyKUTH OIpPOINTa]j, OCUM aKo OMCMO ce pyKoBoauiIu Hepuam-
HOM TBP[HOM [ja CE OIPALLTA ,,CAMO HEOIPOCTHUBO” .

VYrpkoc ToMme a2 XaHa HHUje CBOje Kajame U TpakeHe OIpollTaja u3pasuiia
pednma, HEeYIUTHA je YMEbEHHUIIA [1a j€ Y CBOM TeCTaMEHTY 3aBellTasa MPUINIHY
CBOTY HOBLA (ceiaM XubaJa Mapaka) KpTBU Koja je mpexusesa noxap. bynyhn
Jia TPaKeHe OMPOINTAja MOKE OUTH U3PAKEHO ,,KPO3 MUMHUKY, F€CTOBE U MOCTYII-
Ke KOjU IMpeJcTaB/bajy KOMIIeH3aI1jy 3a Tpakemwe omnpoinraja” (Ilerkosuh 2023:
467), XaHuHa NoCNe/iiba BoJba OM ce MOTJIa CMaTpaTy jeJHUM CUMOOJIMYHUM Tpa-
JKemeM orpolinTaja. Mehytum, unmeHuna je Takohe aa KkpTBa o1dHja aa JIMYHO
npuMHM HoBall, odpahajyhu ce bepry: ,Jimate 11 HeKM MpeAsIor Kako Jia ce yIo-
Tpedu HoBan? HamMeHnTH ra Heuemy LITO je Y BE3U C XOJIOKayCTOM H3IVIefa MU
3aKcTa Kao paspellemhe Of rpexa, koje HUTU Mory HuTu xohy aa gam” (ILLmuHk
2017: 230). ’KptBa, K0ja je MyKuM CiIydajeM IMpeKruBesa moxap, Hema MmpaBo 1a
OIPOCTH 3/I0YMH y UMe MpTBUX. LllTaBuie, oHa 3ajpxkaBa MMPaBO Ja 3JI0YUHILY
Y caMa He ONMPOCTH, HAPOUMTO Y CIydajeBUMa ,,KaJa Cy paHa M MOHIKEHe Koje
Cy KPTBe MpeTpIiesiec TakBe TekuHe Aa ¢y "HeorpoctuBr>” (Mapdu 2003: 44),
OJHOCHO, Kako bemr y cBoM pagy ucruue, ,,KpTBa MMa cJI0001y [1a yCKpaTH OIpo-
ITaj, MAKO CE TAKaB MOCTYIMAK MOKE CMaTpaTh 3HAKOM HeNpHjaTes/bCTBa WIIH MaK
kapaktepHoM Manom>”” (Bem 2007: 103). Yumwenuna ga je Hoall yruiaheH Ha
pauyH ,,yapyxemwa Jewish League Against Illiteracy”, npema [lepunu, Takohe yka-
3yje Ha HeMoryhHocT orporraja, Oyayhu fa onpouiraj ykibydyje OKpUBIBEHOT
Y JKPTBY JOK UHTEPBEHIIjOM IMOCPEJAHUYKE MHCTUTYIIM]E J0Ja3u 10 aMHecTuje,
n3MHUpema, odemrrehemwa, UTI., M He U J0 TipaBor onpomTaja (B. depuma 2001:
42). IlpehyTHr mpucTaHak XpTBe Ja HOBall Oy/e YNOTped/beH Ha OMJIO 1ITa LITO
ce ogHOcH Ha JeBpeje (1morotoso yruiaheH Ha padyH yJapysKema ca Tako TUIeMEeHH-
TUM LIMJbEM) MOXE OMTH TyMayeH Kao TecT KOjUM KPTBAa CUMOOJIMYHO HCKa3yje
cBOj omnpoiraj. Minak, HaBe/leHa XAIOTe3a OCTaje Ha HUBOY CIIeKyJaluje.

Omporrraj Moke OUTH YCJIOBJbEH U IIPOTOKOM BpeMeHa. JaHKebeBUY MCTH-
ye cinenehe:

EBosynmja cBakor rnojeauHua, ykbyuyjyhu u camor npecTyrnHuka, CyMupa Ha
CBOj HaYMH €BOJIYILIM]jy TeHepalrja Koje ce cMemyjy. Ocoda Koja MU ce 3amepuiia

2 Enri. ,,Although she teaches herself to read and write, her moral blindness is unresolved.
Her suicide, in our view, represents her acceptance that others see her as evil and that Michael
cannot forgive her, although we doubt that there is empathic remorse” (Weiss, Cooper-Lehki 2009:
429).

% Enrat. “(Or perhaps they will see) the injury and degradation they have suffered as being
so grave as to be "unforgivable” (Murphy 2003: 44).

27 Enra. “It is a victim®s privilege to withold forgiveness, even though it may be regarded
as churlish and a defect of character not to forgive” (Bash 2007: 103).
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JJaHAC BUIIE HHUje UCTa 0c0da KOja Me je paHHje YBpPeAna; yKpaTKo, ja HaCTaB/baM
Ja dyneM oropueH Ha 0cody KOja BHIIe He TOCTOjH, Ha CEHKY KPUBIIA, HA YTBapy
rpemHka. Ondujame 1a ce ONpocTU He J03BOJbaBa KPUBLLY [a ce AUCTAHLUpA Off
CBOI' HeJlenia, norcToBehyje MoYMHUoIa ca YMHOM, U CBOAM Ouhe mounmHMona Ha
LounbeHo”. [...] Ocoda deckpajHo mpeBa3uia3y CBOj rpex y KOMe Hallla oropye-
HOCT e Ja ra 3aroun”® (Jankespesuu 2005: 19).

CxoJHO HaBeIGHOM, MOCTOjaa O MOryhHOCT ga ce Xanu omnpoctu. Melhy-
THM, XaHUH (MOpaJIHK) IIpeodpakaj y TOM CMHUCILY Y BEJIMKOj MEPH OCTaje YIIUTAH:
OHA HMjEAHOT TPEHYTKa EKCIUIMIIMTHO HE M3pa’kaBa Kajare HUTH TPaku OMpo-
1ITaj, a HEeHUM TOCTYNIIMMA Y 3aTBOPY Bepr u YuTaoiy 4ecto MpHITUCYjy 3Ha-
Yere Kora MOXJa U HeMa. XaHWHU MOCTYILH Y 3aTBOPY MIIaK HE MOpPajy HyKHO
YKa3MBaTH HA HeH MopaiiHu mpenopon. llltaBuie, 3aBermrame HOBIA MOIJIO OH,
y O4YMMa XPTBe, HONPUMUTH HETaTUBHY KOHOTAIIW]Y, MPEJICTABIbATH CBOjEBPCHY
»MOHETH3aM]jy” CTpaJama jeBpejCKOr Hapoa, y3 Hen30eKHO NUTame: 3ap 3anucta
MHCJIUTE /12 C€ HOBIIEM MOKETe MCKYIIUTHU 3a 3JI0YMH TakBuXx pasmepa? IlltaBu-
1ie, BopTHHITOH HaBOIM J1a ce oBaj XaHWH YMH MOKE TYMAUUTH Kao ,,3aKaCHEIH
yuH odewrehemwa/camoocyhuBama, UM MpeMa HEKUM HETaTMBHUM KpHUTHKaMa,
XaHWH MOCNENBH MOKYINAj Ja MOTBPAU CBOj CYBEPEHUTET ClIaeM JKPTBH 3Ha-
Ka M3BHIbCH:A KOjU 3aXTeBa OJrOBOP: WM OMpoIITaj Win ocyay>”” (BopTuHrToH
2011: 219). Y3umajyhu cBe y 0d3up, OIpOIITAj ce€ U Yy HABEACHOM Clly4ajy To-
Ka3yje kao HemoryhHoct. bert (2007: 75) nzasaja Kanros HaBof ,,4a ocoda Koja
ce Kaje M Tpaku OmpoInTaj Tpaxu Hemoryhe, Oynyhu ma ocoda koja je mpectyr
MOYMHWJIA BULIE HE MTOCTOjH, K0 U 300T YMIbEHHUIIE [1a Ce MOCTIEANLA IPECTyNa He
Moske mpoMeHuTH. CTora HuKkaga He MOKe MOCTO jaTh UCKYTUbEHE, OITPOILTA] WU
nmoBpaTak Ha crapo’?”. Hacynpor JaHKke/beBUYy KOjU MPOTOK BpeMEHa JTOBOIH Y
Be3y ca eBOJIYLIMjOM NMOYMHUOLA, KaHT naTy unmeHuily uctiude Kao pasJior ga ce
MOYMHUOLLY HEe ONpOoCTH OyAyhu Ja OH/OHA BUIlIe HUje UCTa 0c0da KOja je 30UrH
noynHuia. JeauHu HaumH, pema KaHTy, na mojeanHar J0KUBY MPEnopos v 13-
derne dokjy kasHy (Oynyhu na je yuumbeHo neno HenonpasibuBo) (B. bem 2007:

2 Enrn. “The evolution of each individual, including the offender himself, sums up, in
its own way, that of successive generations. The person against whom I hold a grudge today is no
longer the person who offended me earlier; in short, I continue to have a rancour toward someone
who no longer exists, toward the shadow of a guilty person, toward a phantom of the sinner. The
refusal to forgive immobilizes the guilty person in his misdeed, identifies the agent with the act,
and reduces the being of this agent to the having-done. [...] The person infinitely exceeds the sin in
which our rancour wants to imprison him” (Jankélévitch 2005: 46—47).

¥ Enru. “This (Hanna’s bequeathing the money to the survived victim) can also be interpreted
in several ways: as an act of belated reparation/self-judgement or, as some incensed critics have
suggested, as Hanna’s final attempt to assert sovereignty by sending to her victim a token of apology
that demands a response: either forgiveness or condemnation” (Worthington 2011: 219).

% Enri. “A repentant person who asks for forgiveness is, according to Kant, asking the
impossible because the person who committed the wrong no longer exists and because the effect
of wrongdoing cannot be reversed. There can, therefore, never be atonement, forgiveness or
restoration” (Bash 2007: 75).
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75) jecte ,,ia ce UCKYIH 3a CBOje Irpexe W )KUBU UCTIpaBHO y Oyayhuoctu®!” (Beri
2007: 75), mpunuka Koje ce XaHa JIMIIaBa TMOYUHUBINN caMoyouctBo. C nmpyre
cTpaHe, JaHke/beBUY 00uja MoryhHocT aa Oyayha godpa jea MOHUIITE YUUHbe-
Ho Hepeno (B. JankeibeBuu 2005: 46—-47). Kako JaHke/beBUY UCTHYE, ,,HAKHAIHA
Jodpa Jena, Koja ciele Helleslo, CyNpOTCTaBbeHa Cy My, ajqu 0e3 MoryhHoctu
Jia ra arcopoyjy y cede Wi Ja ra npomeHe u3HyTpa. Jloma HaMmepa ce 01aBHO
MpPEeTBOpWIIA Y JI0OpPY, ajli OHAa HHUje arcopdoBalla YurbeHuly JIole HamMmepe, Kao
LITO HUjE YHUIITHIIA 6euHy YABCHULLY Ja je jegrHom JbyOaB mpomywreHa. M no-
Opa u stoma (Hamepa) octajy 3ayBek Heynopenuse®?” (JankespeBuu 2005: 46-47).
CxogHo Tome, dyayha modpa nena kao HU IIPOTOK BpeMeHa He MOTY ,,u30pucaTi’
YHILEHUITY /12 je OHO Jiolre nounmeHo (B. JankemeBmu 2005: 46): modpa nmena
crajahe yBeK HACympOT OHOM JIOIIeM alv HUKajaa Hehe Mohu Ja ra aHyampajy.
Yapkoc Tome aa 0u XaHa cBojuM OynyhuM Jo0OpuUM JenvMa MOTJIA 3aCTyKUTH
OIPOILTAj U UCKYIIUTHU Ce, OCTaje YMIbEHUIA KOja ce HE MOXEe U3MEHUTH, 1a je
HeJeN0™ TIOUMHLEHO.

Hanocnetky, onpomiraj ce y pomany Yuitiau mokasyje kao HeMoryhHoct
300r UMbEHULIE 2 HEMa AUPEKTHOT KOHTAaKTa n3Mel)y mounHuona u (rpexusere)
kpTBe, WTo lepuna y cBoM pany O KOCMOHOAUTHAHUIMY U OUPOWIA]Y JACHO UC-
THYE Kao HyKaH MpeaycsoB J1a Ou A0 OIpoIlTaja eBeHTyaaHo aouuio (B. depuaa
2001: 42). bew Takohe uctuye HEOMXOAHOCT JIUYHOT cycpeTa u3Mely nounHuona
u kpTBe Oyayhu na je oHo moryhe camo kaaa je ,MehybyIacKo”, OMTHOCHO Kaja
yKJbydyje TOjeuHIIe a He rpyre Wi oapeheHe nmocpeJHuYKe WHCTUTYIHje (B.
Bemr 2007: 179). JenuHo y ciayyajy JUYHOTI CycpeTa NOYMHHUOLA U KPTBE MOXKeE
JONM 10 MCTHMHCKOT OMpOIITaja: Yy CBUM OCTAJIMM MO KEMO T'OBOPUTH O HEUeMy
,IITO je CPOJIHO OTpPOIINTajy, MoKajawy M CIMYHOM. Mcxom Moke OUTH MOMMIIO-
Bame 1 mmupeme*” (bemr 2007: 179), anu He 1 onpoINTaj Kao Takas. Y poMaHy
Yuitiau TUpEeKTHOT cycpeTa u3Mel)y NOYMHHOLIA U KPTBE HEMa, YKOJIMKO ce HApaB-
HO He U3y3Me HBHXOB KPAaTKOTpajaH CycpeT TOKOM cyhema, MPUIMKOM KOra Hema
HHUKaKBOI' TUPEKTHOI' KOHTAKTa. XaHa ce, HAyuMBILH J1a YUTa U nuiue, a Oyayhu
(pu3nyUKM cripedeHa, MOIJIA KPTBU OOPATUTH MUCMEHUM IyTeM, 0OjaCHUTH jOj

31 Enrn. “The only hope is to make amends for oness sins and to live rightly in the future”
(Bash 2007: 75).

32 Enru. “Subsequent good actions, following upon the bad one, are juxtaposed with it,
but without absorbing or without transfiguring it from the inside. The bad intention has become
good for a long time, but the good one has not absorbed the fact of the bad one, just as it has not
destroyed the eternal fact of having one time missed out on love. The good one and and the bad one
stay forever incomparable” (Jankélévitch 2005: 46—47).

3 Tlurame Jole HaMepe 13a Jena ce y XaHWHOM Cllyuajy He moctasiba Oyayhu aa je cBoj
ocao y Jioropy odasjbajia OMPOKPATCKH, IITO HAC TOHOBO HABOIW HA KOHIIENT ,,0aHAJIHOCTH 3/1a”.

3 Enrn. “(I take the view that groups cannot forgive or be forgiven and that individuals
cannot forgive groups — because the encounter is not person-to-person) — though it is possible to
engage in ways that are akin to forgiveness, repentance and so on. The result can be a pardon and
reconciliation» (Bash 2007: 179).
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MOTHBE CBOjUX MoOcTymnaka. Jlo ompolnTaja MoXaa HA y TOM ClIydajy He Ou JIo-
1IJI0, JIM OM KOJ JKpTBE MOIJIa HauhM Ha M3BECHY A03y pasymeBama. Mehytum,
XaHa HUIITa OJ] TOTa HE YNHHU, 2 BheHO CaMOYyOMCTBO HETOCPETHO NpeJ] U3Ja3ak u3
3aTBOpa YKHJa CBaKy MOryhHOCT eBeHTyasHor cycpera y dynyhHoctu. CBe HaBe-
JEHO C Pa3JioroM JI0BOJIM Y NUTare XaHUH MOPAJIHU MPenopoa u Kajawe. Crora
Bepr, kao n3BpimIan XaHuHe BOJbe, HEMa MPaBo J1a Of] )KPTBE TPaXy OIPOIITA]
3a XaHy WIH ,,0/laBarbe Mpu3Hama” (,,3ap He MOXKETe Ja joj ojaTe MpHU3Hambe, a
Jla je He paspemuTe rpexa’”’) Kao MITO HU KPTBA HEMa MpaBo (a MPUTOM W HE
JK€JIM) JJa OTPOCTH Y UMe HacTpajaiux. Y cllyyajy Mak Ja je MnpexkuBesa KpTBa
Omta BoJbHA Jja XaHU OMPOCTH MOTIJIO OM Ce TOBOPUTH O T3B. ,,KBa3HOIPOIITajy”.
Bem (2007: 8) ucrnye beHOBO 3amaxkame Aa JO KBa3WOMPOINTaja JI0Ja3u OH/IA
Kaja ,,rpeha ymna®, nako HUCy y MOryhHOCTH Ja y TIOTIYHOCTH IIPUXBATe OHO
IITO je YUMILEHO, UMAaK MpeBa3mia3e oropueme Koje ocehajy y uMe oHUX KOju Cy
nupekTHo ommrehenn®®”. Byayhu 1a Ou jenmuHo HacTpajasie KpTBe MorJIe Jia XaHu
Jlajy UCTUHCKM OMNPOIITaj, MpekHBesa KPTBa TO MOXKE MOCPEICTBOM KBa3HOIIPO-
mraja: MehyTuM, y poMaHy je OYMITIEJHO Ja OHA TO He JKeJIU U IPe CBera He MOJXKe.
[lIraBuiie, npexkuBena He XeJU TO YYMHUTH HU Y BJIACTUTO uUMe, Oyayhu na je u
cama KpTBa oHora mrTo je XaHa yunHuia. McroBpemeno, ben (B. bemr 2007: 8)
KBa3UOIPOILTA] OrPpaHNYaBa HA OHE CllyyajeBe Kaja ce MOYMHWIAL] OYUIJIEJHO
Kaje 300r OHOra MITO je YYMHHUO, IITO je y XaHMHOM cilydajy Takohe BpJIO YIUTHO
Te ce ONPOILTAj TOHOBO UCIOCTaB/ba KA0 HEMOT'yhHOCT.

3AKJ/bYYAK

Pan ce mpeBacxogHO daBHO ompomrajeM y pomany Yuitiau beprxapaa
Hlnuuka. O omporurajy je y paay roBOpeHO U3 JABe NEePCIeKTUBE, KPTaBa U OHUX
Koju cy 3nounH(e) nounHuIM. Onpornraj ce u3Melly ocraior n1epuHuIIe Kao MO-
PaJIHU OZITOBOP HA HEIIPABAY M MOpa YKJbYUMBATH CaMO XPTBY U NOYMHHUOLA, Oe3
MHTEpPBEHLIMje HeKe Off IOCPeTHUYKUX HHCTUTYIH]ja. MicToBpeMeHo, uctuye ce aa
je, 1a OM 10 UCTUHCKOT OIpOIITaja J0IUI0, HEOMXOJHO J1a sKkpTBa Oyje Ta Koja he
orpoctutyu dynyhu 1a TO He MOke HUKO YUMHUTH YMECTO e HUTH Ha TO UMa I1pa-
BO. MehyTuMm, HaBeaeHa unbeHULIA MOKE MPEACTaBbaTh anopujy Oyayhu ga cy
KPTBE y BEJIMKOM OpOjy cllyyajeBa MPTBeE, Te ce OIpOINTaj yKa3yje Kao pusnyuka
Hemoryhnoct. Takole, Kao jesaH o Hy’KHUX IpeLycJoBa 3a OIpPOLITaj UCTUYE Ce
MOKajarme KOje MOYMHUOIM Y BEJIMKOM Opojy cilydajeBa He MOKazyjy.

Y pomany Yuitiau 10 TpaBOT, UCTUHCKOT OMpOINTaja He MOJa3u U3 BUIIE
pasiiora. Hajrpe, y nutamy je npeBacxogHO HeMoryhHoCT (M HECIPEeMHOCT) Tpe-

3 Pomuresby, pohaliy, npujatesby WK MOTOMIIM HACTPAIAIINX.

% Enrn. “’Quasi-forgiveness’ may be applicable here, that is when ’third parties, whils not
[at] all condoning what was done, overcome the indignation they feel on behalf of those directly
wronged”™ (Bash 2007: 8).
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XKUBeJIe )KPTBE JIa OMPOCTH Y CBOje u uMme Jpyrux. Takohe, u cam aytop pomaHa
yKa3yje Ha MOCTOjare W3BECHOT ,,MOpPAJHOI cienuia’ Koj XaHe, Te Hemoryh-
HOCTH [J]a CIIO3HA pasMepe 3JI0YMHA KOjU je Ka0 eKCTIOHEHT HAaIM3Ma MOYMHUIIA.
CxoHO TOMe, YKOJMKO HeMa CIIO3Haje HeMa HH Kajama, Te je YIUTHO KOJUKO
OHa (XaHa) yomIlTe 3aciy:Kyje onpouiraj. XaHa y poMaHy CBOje Kajame U Tpake-
e ONpOIITaja He U3paxkana peunma, Beh bepr u untaonm U3 mbeHuX MoCTyrnaka
MMILIMIIUTHO JI0JIa3e JIO 3aKJbydKa Ja ce OHa Kaje U J1a OW xkellena ja ce UCKYITH.
MebyTiM, HaBeICHO UIIAK OCTaje HAa HUBOY CIIEKyJalyje.

Hwu ytunaj npotoka BpeMeHa Ha 37104MH (M 3JI04MHIIA) HE YKa3yje jelHo-
3HAYHO Ha TO J1a OW ce XaHu Tpedasio onpocTuT. brito koje XanuHo 100po aesno
y dynyhHOCTH He d1 MOIJIO [1a N3MEHU YMbEHULLY Ja je 37I0UMH MOUYMHMIIA: 100PO
JeJIo O yBeK CTajaslo HacympoT MOYMILEeHOM Hezenly. Hamocnerky, orpomTaj y
pomany HHje Moryh 1 300T YhIbeHUIIe 1a HeMa TUPEeKTHOT KOHTaKTa u3Mely ro-
YMHHUOLIA W KPTBE, KAa0 HU M3IJIeJa 3a Hheropy peammszauujy y OyayhHocru. Ha-
Be/leHa UMIbeHMIA 3HAaYajHa je W3 pas3jiora MITO je ONpoIITaj JIMYaH, OH YKJbY-
Yyje MojeauHIie, 3JI0YMHIIA U KPTBY, O3 MHTepBEHIMje MOCpeIHuKa. XaHa Ou
carucakuyjy Morsa JoOMTH Y BUILy KBa3HOIIPOILITaja, KaJa Jby U KOjU Cy Onm
y OJIUCKOM OHOCY ca *KPTBOM Jajy OMpoITaj (yMecTo we): MehyTum, xkprea y
poMaHy He MoKa3yje CIPeMHOCT Ja Tako mrTa 1 yunHu. Takohe, umajyhu y Bumy
Jia jé NCKPEeHO Kajare MOYMHHUOLIA YCIIOB 32 TAKAB BU/L ONPOILTAja, a Ja je IPUTOM
YIIUTHO [ JIU Ce, U Y KOJIMKOj MepH, XaHa Kaje, OIMpOIITaj ce U 'y JaTOM clIyvajy,
Kao M y IPEeTXOJHNM, ToKa3yje Hemoryhum, notsphyjyhu peun crienapucre lej-
Buja Xepa na Yuitiau HUKAKo HUje poMaH o omnpoiurajy (B. Bajc, Kynep-Jlenku
2009: 429). HemoryhHOCT cro3Haje OHOra IITO je YUUE-EHO, 300T 4yera He JoJa-
37 JI0 ONPOIITaja, jeqHaka je HeMOTryhHOCTH pa3yMeBama X0JOKayCTa, 3I0YNHA
EHOPMHHX pa3Mepa.
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THE QUESTION OF FORGIVENESS IN BERNHARD SHLINK'’S
NOVEL THE READER: BETWEEN THE VICTIM AND THE
PERPETRATOR

Summary: The paper primarily dealt with the topic of forgiveness in Bernhard
Schlink’s novel The Reader. Forgiveness has been discussed from the perspectives of the
victims and the perpetrators. A multidisciplinary approach has been applied in the research,
namely the moral philosophy has been applied to a particular literary work. The theoretical
framework consisted of the following works: Forgiveness and Christian Ethics by Anthony
Bash, On Cosmopolitanism and forgiveness by Jacques Derrida, Forgiveness and Should
We Pardon Them? by Vladimir Jankélévitch, as well as Getting Even: Forgiveness and Its
Limits by Jeftrie G. Murphy. The impossibility of forgiveness in Schlink’s The Reader
corresponds with the inability of the perpetrator to grasp the enormity of her crime.
Likewise, the forgiveness is (implicitly) being asked from the survivors, something
that raises a question of whether anyone has a right to forgive in the name of the dead
who are unable to do so (an aporia of itself), which has been one of the hypotheses of
the paper.

Keywords: Schlink, The Reader, forgiveness, Jews, Holocaust, culpability, re-
pentance.
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